Kush-nameh:
The Kush-nameh (1998) is one of the most important epics of classical Persian literature. This text dates to the early 5 th century Hejira (11 AD) and follows the style of the Shah-nameh (Book of King) (Akbarzadeh: 2013, 226) . The author of the text, Iran-shan ibn Abal Khayr, relates in his epic that a community of Iranians had lived in China for generations since Jamshid's time. In fact the famous mythical king, Jamshid and his escape to the Eastern Clime is a famous tale in Middle Persian and Islamic texts. Iran-Shan explains how Iranians confronted various problems in China and why there were conflicts between Iranians and the Chinese kingdoms, and that as a result the Iranians decided to ask the ruler of Māchīn for help. The ruler of Māchīn advised them to escape to Basilla and the Iranians finally immigrated to there (Akbarzadeh: 2010, 141 ).
In the introduction to the Kush-nameh, Iran-shan ibn Abal Khayr explains that with the help of a friend, he carefully used an "original source" for his work (127-134):
"I had a noble friend in my city who was a knowledgeable and important person. He told me: I give you a written text related to China, if you plan to write a new book …"

KN and Alexander's Tale:
Iran-shan explains the different tales related to Greek (-Roman) kings in the first part of the Kush-nameh which is unique amongst Persian epic texts. This part strongly suggests that the tales of GreeceRome (Byzantine: i.e. No. 545) were a fixed part of Parthian-Sasanian literature, both oral and written. It seems that the poet has used an original text to versify his work in this first part which cannot be related to the second part; he then created a link between the two parts and he focuses on Basilla in the second part. This kind of connection did not exist. The Kush-nameh can be seen as a heritage of collections of tales which had been made generations before poet.
It seems that travelers of the Silk Road, Manicheans, Buddhists, Parthians, Kushans, Greek-Romans, all played a role and contributed to Iranian tales and made a new series of Iranian and non-Iranian tales, especially in the first part of the Kush-nameh (Akbarzadeh: 2013, 27 
Thus the Pahlavi narrator says, you will admire it when you hear/ read it
The only difference between Firdowsi and Iran-shan is that the Kush-nameh mentions a "written text" (No. 557), but there is an "oral tradition" in the Shah-nameh. The fact that "bilingual Pahlavi-Greek" texts are mentioned in the Kush-nameh, reminds us of some Sasanian bilingual texts, as well as inscriptions (i.e. ŠKZ, ŠNRj). We know that during the reign of Shapur I texts on medicine, astronomy, logic, and texts on crafts and skills, which existed in India and Rome and other countries, were gathered and copies of these were made. "The community of Christians at Gundi-shahpuhr can be seen as another reason why the knowledge of Greek was familiar to Iranians. It was in this place that Greek medical books were translated into Syriac in the sixth century. The Sasanian profited from Greek and Indian sciences in Iran. The time of Khosrow I was the second major period where foreign teachings were influential" (Daryaee: 2009, 119) . Another important period for foreign teachings is the reign of Khosrow II when The king accepted philosophers from Athens.
(Ibd. 120) writes: "One can state that Persia was a conduit for the transmission of knowledge between the Hellenic and Indic world in late antiquity. " Soon, foreign tales, as for example the arrival of Alexander, were preserved by Iranians -with some changes added-and by people who were interested in Greek-Roman and Byzantines cultures. Some of these tales, like Alexander's arrival, reached different parts of Iran, different tribes and communities of Iran, from north to south, and also infiltrated Iranian literature.
One of the stories of the Kush-nameh is related to both a SinoIranian cult as well as historical relations with the Greco-Roman world. Here, Persian literature renews relations between Iran, China and the Greek and Roman Empires. I think that the descriptions in the KN provide a unique report about how Buddhism, Manichaeism and Zoroastrianism and Islamic elements were mingled with the tale of Alexander's visit. All this was possible through the Silk Road and how historical relations were formed along this ancient road.
According to this tale Alexander visited the inscribed statue of Kush, the hero of the Kush-nameh. He continues to advance towards the East and finally visits people who are called "horse-face people" by poet, as their language is like the "voice of birds". They live in a mountainous place and Alexander decides to discover the "secrets of their life", especially manner of their "meals":
606. be porsid az ishan ze kar khoresh ke chun ast o az chist in parvaresh 607. chenin dad pasokh kasi zan miyan ke ma ra khoresh hast az in mahiyan Now let us focus on the community in the Kush-nameh called the "Mountain People" and their beliefs as seen by Alexander. What kind of cult did they have? This community eats only "fish", "seeds" and "fruit". Geographically they live in or near China. Eating all "three" items is fine for some Iranians cults and tribes, while some items are prohibited by other cults. Perhaps Sogdian texts can help us here in clearing matters. Buddhism is the only religion which insists that its followers eat seeds (grains) and fruit. The followers do not eat "meat" or "fish" and "fishing" is prohibited in Buddhism. "The old wise man also emphasized eat only "fruit". "
The relationship of Iranian Buddhists and Chinese Buddhists dates probably back to the Parthian period; Sogdian Buddhist texts are one of the most important Iranian Mid. Persian texts. This historical-religious relationship evidently continued to the end of Sasanian Period. The eating of "Fish" causes a problem in attributing this part of the text to Buddhism; but the eating of seeds and fruits are encouraged in Buddhist religion. Furthermore the lack of "wine" suggests Buddhist traces in this passage. In Or. 8212 (191), No. 11: "Wine makes eyes darkness, tongue too stodgy, ears too deaf, make hands disable, foots to recumbent and immediately send to death. This liquor is criticism and drinking of it prohibited. It is better for people if they drink molten zinc than wine…" 28: The one who wants to follow Buddhism, thus should not drink wine" (Zarshenas: 2001, 25-29) .
Manicheans also are well-known travelers in China and there are many similarities between Buddhist and Manichean texts. Manichean, who were masters in translating, translated different Buddhist texts. I think that eating fish can be part of Manichean beliefs in connection with Alexander's visit in the above tale. The two elements of Buddhism (seed/grain and fruit) are mingled with an element (fish) of Manichaeism. This factor (fish) cannot be related to Islamic beliefs, as it is not difficult to find such examples in Sogdian texts.
In regard to Manicheans Henning (1945, 465) writes: "The role which the Manicheans played in the migration of tales and fables from East to West and West to East has received much attention in recent years. The Christian and Buddhist Sogdian texts are valuable merely as repositories of vocables, the Manichaean texts alone give us a clear idea of the true structure and syntax of the Sogdian language, and this quality is nowhere better apparent than in these stories, which are sometimes pleasingly vivid. Even the translated texts are written in good Sogdian, partly because the Manicheans were better translators than their Christian and Buddhist compatriots, partly because it was easier to translate from Middle Persian or Parthian, languages closely related to Sogdian, than from Syriac or Chinese". Henning (Ibd. 483) has shown that the '"Kara Fish" tale is most probably a Buddhist tale which was translated by a Manichean translator, where here we find out about two elements in two cults. The appearance of two elements (fish and seeds) in this passage also recalls the famous tale of "Fisher and Farmer" in Sogdian texts. It seems that the Buddhist tale of "Fisher and Farmer" was one of the most popular tales amongst the Sogdians. The knowledgeable old man/wise man can also be a pious Manichean or a monk who lives in a cave and eats only fruit. He mentions: "I escaped from society and preferred this mountain" 
You wish title and desires in this world, but I hate both: desire and title. I am a worshiper of the Lord, you are a materialist, see carefully how will be the winner (me or you). For this reason I escaped from society, and selected the top of the mountain in this world.
His "ascetic life" can explain a characteristically Manichean monastic life. He has taken daily "fasts" and has eaten every night since 160 years ago. There are references to fasting not only in Manichean texts, but also in Buddhist texts. It is very clear that Zoroastrianism prohibited fasting for its followers and advised them to eat, to drink enough and enjoy their lives:
The Middle Persian text, Ardā Wīrāz (2003, no. 89) states:
"…These are souls of sinfuls who did not take food and garments to themselves…"(Cf. no. 31, 77); The Sermon of Adurbād ī Mahraspandān states: "Take pastime and joyance in measure" (Navabi:1976, 562; Cf. Menog Xrad: 2000, no. 15) . Wine also is free in Zoroastrianism. Now let us look at a tale of Shah-nameh:
It is very clear that Brahman in this Persian text means he who is a "knowledgeable man". Dehkhoda (1969 , 1000 Borhan Qateh: 1938, 202 ) describes it as a "noble and knowledgeable old man (priest) of Indians". W. Ball (1976, 125) writes: "Attention at Zir-rah (= a village at Bushehr province) is also drawn to the coincidence in the occurrence of the name 'Barmak' , a village associated with the site of Tawwaj. " According to local tradition this is an ancient name deriving from the Baramiki. R.W. Bulliet has drawn attention to this family as descendants of a Buddhist priestly caste from Bactria, the name Barmak deriving from the Sanskrit word baramika meaning "Buddhist priest".
Then Brahman can mean "knowledgeable man, knowledgeable old man"; I regard this word as "knowledgeable", as seen in the verse below by Hafez (Dehkhoda: Ibd.):
Mezaj dahr tebah shod dar in bela Hafez kojast fekr hakimi o ray Barahmani
It is clear that "Barahmani" means here "logic decision", which is confirmed by the word Hakimi, "sage".
Mahan/e/sh of Kush-nameh and Brahman of Shah-nameh both refer to a "religious knowledgeable (old) man" or generally a "knowledgeable man". This idea can support most probably by the terminology of Mahan/e/sh (> mah "great" and second part as an abbreviation for DŌniš(?) which can mean "knowledge and life"; the two terms as a compound name can mean "sage". Perhaps it can be said that the monks, masters translators and great leaders of Manicheans-Buddhists generally appear as "knowledgeable people" in the late texts, i.e. Islamic texts.
We also find Alexander's visit in other Islamic texts. Tha'libī (1989, 262 ) mentions this tale under: "the departure of Alexander to the Brahmanan's land" where the priests of this community appear as "knowledgeable people" and they only eat "fruit and vegetables" for food in their simple life.
"The community of Shah-nameh also lives in a mountain leading a kind of hermitic life, eating grains and fruits, and not interested in position and materials". Their "monk" is a knowledgeable old man. This passage is very similar to the Kush-nameh tale. Buddhist features are comprehensive in this tale where we can't find "fish" as a kind of nourishment. This factor marks a notable difference between the Shah-nameh and the Kush-nameh.
The rest of the Kush-nameh tale is also notable: a knowledgeable old man shows Alexander a parchment where his background for 300 years has been written. In Wīdēwdād (Chapter II), the Lord informed Jam (Jamshid), the mythological hero, "300" years of the future. The similarity of this number (300 "year"= time) is notable, especially in northern texts.
Alexander and his companions ask the old man different questions and he answers them (in both texts). He eats only "One day" per year" in the Kush-nameh. This day is "the third day of month, Ordībehešt; this name is one of the most familiar "Seven Holy Creatures" in Zoroastrianism. The "piety" and beauty (of the body) of the old man recall some of the characters of Ordībehešt, who is the symbol of Asha, "truth"; his duty is the observation of trees and pastures. I hope that I am right to take "Adam", a human prototype of Islam, as an element that replaced a Zoroastrianism factor in Islamic periods. Here, it is the "first" Iranian human prototype. Ordībehešt played an important role in the date of birthday of prophet, Zoroaster according to Den-kard.
The Dēnkard writes that: "Bahman with cooperation of Ordībehešt helped Zoroaster's parents to create him, to appear with a human shape and come from a "spiritual world" to a material world" (Tafazzoli: 1991, 40-41, 63) . Adam went to the "spiritual world" on the day of Ordībehešt in the KN; it is obvious that Ordībehešt played a role when Zoroaster came down from the spiritual world! In fact Alexander's tales was one of the most familiar and famous tales for the different Iranian communities from pre-Islamic to Islamic time. Because of this, we are able to find different religious factors such as Buddhism, Manichaeism, Zoroastrianism and Islam in the tale of Alexander's visit to Central Asia and India. In brief, Alexander's visit is a collection of symbols which belong to different Iranian and non-Iranian religions.
Conclusión:
It seems that Alexander's tales affected Persian literature from Middle Persian to the Islamic texts from north to south. This characteristic of Persian literature, which goes back to fall of the Achaemenid, Parthian and Sasanian late antiquity periods, most probably influenced Islamic texts. It is very clear that "oral tradition" played important role in the Partho-Sasanian to Islamic periods. It is also clear that in Zoroastrian texts Alexander's invasion of Iran is described as a calamity. This calamity was recorded by Zoroastrian priests and only with regard to religious texts in a "religious tradition". In fact, it is most probable that the Khoday-nameh and definitely the "Oral tradition" of the Sasanian period followed a positive view of Alexander as part of a non-religious literature. It is possible that in these literary non-religious sources Alexander was a positive king, like an Iranian king. This is confirmed by the Shah-nameh, the Kush-nameh and many Islamic texts; the Iranians changed completely his personality.
One of Alexander's tales deals with the invasion of Central Asia and India in Persian Literature. It seems that this attack was kept alive by different Iranian tribes (oral) or perhaps by non-religious written sources. Many Iranian beliefs mingled with this tale because of the different geographical locations of Persian literature. The geographical location is one of the most important factors which makes a difference between Persian literature from north to south, Middle Persian to Islamic Periods (Ravaghi: 2004, introduction) . Middle Persian literature is more different from north to south because of Zoroastrianism in the south and Manicheans and Buddhists in the north, as well as historical relations with China and the regions around it. It is normal to have different beliefs amongst southern and northern writers, which influenced Persian literature at a time when Islamic writers collected and finalized their tales. The Silk Road was a major route for different Iranian tribes where they met foreigners. Furthermore Islamic writers replaced many Islamic symbols to Pre-Islamic symbols.
In fact a text like the Kush-nameh explains the elements of different Iranian beliefs from north to south, from Middle Persian to Islamic Periods in Alexander's tale. It seems that Alexander's tales were preserved generation after generation in Iran. The poet explains in his introduction that he wants to narrate a tale related to the "kingdom of China". This information is not only supported by intercultural relations between Iranian border regions and China, but also by the geographical district where poet is a native of it.
In short, the Silk Road was a gateway where many historicalreligious symbols of the three great cultures of the Iranian, Chinese and Roman empires were gathered. It is therefore not strange that these symbols appear in a text, like the KN. Alexander's visit was a popular tale amongst Iranians, and followers of different religions have incorporated their beliefs in this famous tale.
I believe that the Alexander tale is a unique collection about beliefs of different cults. 
